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The reald difficulty s developing the saclal will to react thise
desirable ceclagivel gouwls. This regquires an aitifade similar fo
the Pranciscan love of naiure, I requires alvo the culiivalion of
the wplifting qualitics that all human Befogs con display when
they estallisk spiritual conmedtive with the carth and indeed
With Hire cosniias 85 a wiinle
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As we approach the twenty-first century, humankind faces a challenge of unprecedented
proportion: Our task is 10 reverse the destruction of giobal erological systems by restoring
humankind’s poper relalionship with the earth. To mest such a challenge, individuosls,
comrmnitics, and instituenons muost contaibule Lo a process of creative cullural and spiritual
rranstormation. This process must touch onr lives hoth inwardly, to the deepest core of our
beinng, and outwardly to encompass the planetary scale ol fite's interconnected web. The
miissicn of the Repe Dubos Consortiem for Sacred Ecology is to facilitate such a
transformmation,

The Rene Dubos Consortium was established in 1992 by The Very Beverend James Parks
doilon, Dean of the Cathedeal of St John the Divine, Coordinated by Jeff Golliher, the
Comsortium is the network of collaborative progaams which shape the Cathedial's ongoing
ministry in ecology arl spivituality:

The Gaias Inslitule
Pt Maskiewicr, Ml and julie Mankiewicz, PRI, s,

The Lindisfarne Asseciation
Willicone Irwin Thowapsor, Pl Dir,

The Mational Religious Parinership for the Environmene
Fanl Gorman, Ex. Dir,

The Martheast Environmental Lducation Project
The Rew, Carion Joff Golliker, PR, Dir.

The Upper West Side Reoyveling Center
feff Twine, Dir.

Environmental Partnership of West Side Institutions in Manhattan
The Very Rev. Juenes Parks Morgon, Converer




ore Uian twenly yeals ago, several pioneesrs of
the molerte envirenmental movernent -

o r well-known figures such as Rene Dulbog,
Gregory Batisor, and Margaret Mead == based Hheir iescarch
and even their lives on the vital connecrion between ecology
amil syuritualivy, TEis less well-knewn that they turoed L

attenition not only o the grander 1ssues of thels day and curs,

but also o the meaning of seemingly ordinary gatherings of
people that we all know so well and take-for-granted. They
did this because they saw great ecological signitficance in
Hhaisama.

Seen in that light, gatherings of anv kind (famiiy meals, ¢ivic
group meetings, praver circles, therapy groups, ared so on)d
become extremely impartant events, Fhat may seem to be o
much oo ohvious comment, at least on the surface, but its
sinplicily speaks Lo some deeper and also more “ordinany”
issues which e close fo the heart of our planetary crises. The
visiomarins of the environmental movement established on
the basis of scientilic methods whal spiritual teachers of
many Lraditions Tave knewn as a matier of the hearl — thal
Fowe wee comeluet ourselees indatly, face-to-face encounlers 1s fhe
principal docevaay toward spivitual and ecological feansfornmation.
This is especially true of meetings that have comrmunity
crganizing for the environmenlt as el purpose.

Their insight has a direct hearing on a familiar dilemma in
the church, Chur dilemma is best described in the following
way. First, we all know that giving talks and workshops and
oflering reasonably good advice can be effective ways Lo raise
aveareness of our corvirenunental protalems and thenr relalion
to spirituality. second, we wonldd gl probably agree that the
practical autcome of these activities will be minimal unless
congregations, communities, and other groups can then
come logether i honest, muteally suppoctive, and spirilually
energiving ways, And third, many of our good program ideass
never seem 1o materialize simply because we don't always
come together in that fashion, and as 2 result, we fail 1o
crganiae ourselves cffectively and mounsh our soals, This s a
hurmiding apinion, b itis ofren rrue, and it demanstrates
once again just how important oocasions of meeting together
acluadly are,

This dees not mean that we lack the necessary spiritual grace
and dstent W accomplishy good works, Because we do Tave
snch an intent for the most part, Owver the years, however,
we may have lemned sone habits of thought and behavior
which often contradict what the heart and soul traly desire.
Perhaps we should not be surprised. Adter all, the high value
American cullure has given o coonomic lreedom and
indlustrial development over the years has been fueled by the
destructive impact of overdone self-gratification,
consumpbion instead of stewardship, and the belief that
nature should be dominated rather than cared for. These are
the moratly dubious ideals of “progress” and thev have
affected alimost every part of our bves: at Tieane, in the

educational systemn, in government, and in church, The
pervasive naiure of these values shoald remind us that
working together tor the earth is not primarily & matter of
aflocaling lasks and resources. [Lis nol simply another goal
to be accomplished, Environmmental ministry is, abowve all
else, o process of spiriteal leansformalion,

There are obviously many other reasons for the sometimes
frustrating difficulties that arise o our waork and ministry, bat
the ecological signiticance of how we relate to ene another in
the most basic wayvs cannol be understated, And Let's face it
Relationships within the human community and with the !
farger Farth community are something we, in the churcls,
clairn fo have seane knowledge of, T hoeliove the most
tundamentat contribntion that the chureh can make through
its environrmental ministry is o make explicit just how much
the fulure of the Earth's ecosvsiems depends on whal we do,
say, andd foel whenever we gather in the presence of ofhers,
the earth, and Gaod, Can you think of a time or place when
wee are nol gathered in the presence of them? This ncludes
our behavior o every level of scaler from the smallest and
st informal sertings to the largest and most ceremonially
elahorate, andd lrom table manners and everyday hospitality
ta behavior in corporate beardrcoms and courts of law.

Evin an the most commnonace and roatine gatherings, we
communicate o each ather very subtle, but powertul
messages about what we valee and regard as meaningfal.
When we gather together as families, communilies, in Lthe
waikplace, and as 1he chiuich, our aclicns comvey meaning
willt clear and clvicas as well as seanetimes hidden
ecplopical consequences. Thisis true whether ar not we
realize it at the time, Eoology is about how we live and
conduct ourselves evervwhers, I is aboul meaning and value
- Lhe meaning and value of Dfe and our place and
responsipilities in God's Creation.

The overall themes underlving this essay are tespectiul living,
justice, equality, and wholeness as they apply to onr
interactions within ecosystems (of which we are an intrinsic
part} and with each other (each of us being a parl of one
anotler), These Qoemaes recoind as that the envitommental
prablems we face today are deeply rocted in the character of
our political Iife, religious structures, economic tnstilulions,
families, and psyches. Finding solutions will mean looking
both deeply within ourselves and broadly across the hordzon.
We can lale significanl steps Loward realizing these selutions
by hecoming more aware of how we arganize and conduct
curselves in environmental meetings held in connection with
thie chiarch (or anywherey, Tore suggoestions for these
ratherings are ontlined below and briefly discussed in the
body of the text:

i Find a Workable Independence
2% Be With [Halune
4] Think in Terms of Scale



4] e Flexible with Agendas and Goals

5 Encourage a Thversily of Perspeclives

&) Haonor the Wisdom of the Community
i Stav with Feeling

M Firud Consensas When Making Decisions
By Honor Conflict

Ty Respeck the Gromp's Spiritual Heart

Fach suggestion has a conceptual and practical foundatian in
thie theory and practice of ecalogy, and they are explored in
grealer detail below. They have been discussed and
exemplified niet only at meetings of the Environmerntal
Partrzership of West Side Institutions at the Cathedeal of 3t
Jehine the Divine, Bul alse al ourmerons gatherings of the Mew
Ergland lioregiongl MNetwork -- so 1he romiments appearing
here represent, however imperfectly, the collective expenence
ol many people.!

These jdess are concerned, in part, with kinds of behavior we
may have learned either in the church, church-relate:d
settings, or al wark and at hotos -- especially in childhood,
That isimpeetant to consider becanse spiritual
transformation in the service of God and ecolory s alimost
enlirely dependent on how we actually conduct ourselves i
the: presence of other people aned the earth, rather than selely
on what we say or “officiallv® teach about it (although that is
impertant too). Spiriteal traditions from victually every
culture say Whal real teaching and learning 15 accomplisticd by
thie exainples woe set, This s alse evident in the fact thar
some of the most ecologically-sensitive people have little (if
any) awareness of the “knowledge” that they alveady have.

I oy owere viewy, thoese supgestions have a deeper meaning
which concerns the nature of the critique which some
envirenmentalists have lavnched against Christianity
generally — as being a religion sehich Lias conlributed
sigrificantly to our enviconmentazl crisis becanse it is hased
o heliels that contradict ecology {e.g., Yan otherworldly
retigion,” “dominion" theology, etc), There is some rulh in
theis critigue, and mecty of our work in the chureh has heen
bo recaver the ecological basis of Christianity and to
demonstrate convincingly that such an alberialive
bracdibiomis) actually exists.

That, howeser, is not precisely Lhe meamng that Tmospeaking
ahout, which has to do with the historical emphasis on “rght
belief” jorthodoxy) rather than “right action” (orthoprasy).
This distinction calls attention to the fact that we might, in
thre church, teach the right thing about ecology as *beliefs”
and sl fail 1o Lake (he more important step of putting thoss
heliefs into practice. What has sometimes been called "eco-
spirituality” is, almost by definition, a matler of tightl action
(rooted in senenil dactring) — and that is why the conduct of
behavior in meetings and gatherings of all kinds s so crucial.
Thal is also why the olten likeo-Tor-granted ways of
conducting meetings in church-settings (and elsewhere) are

just as important as the “official beliels” tial we have
historically tanght in those mestings. Leo-feminists have
been real leaders in this area by emphasizing consensus-
buibding amd non-hicrarchical styles of leadership, Some of
the suggestions explored here are very similar to cco-lfeminist
ax woll as oregional thinking. The fallowing discussion
shoutd make this all the more apparent.

Find a Workable Independence

Lithmately, the purpose af emvironmental organizing is o diveover |
el Pl R0 proctice peve weges of betrg withn each otfier and the
carts, Almost by detinition, this requires wark on a grass-
roobs level in congregations and conumunilics. For that
reasorn, i is vital that church-baswsl envirenmental proups
tindd 2 workahle degree of independence from other groups
and structures of the church, for this will allow Lhe highest
level of communication and lrust. This might seem to be an
unexpected and off-putting thing ro sav, but it s really a very
practical matter, Fris meant to encovrage niaxiiui
flexibility in the content of discussion and the structure of
meelings ol & Llme when the chuarch faces a large number of
cornpdes, hotly=debated, ard sometimes paj:ntu.l issunes. In
shart, we need some time and objective distance 1o discover
mare clearly what ecology means [oy e chiurch, This will
crucourage e growll of genuine grass-roots ideas and
organizational styles, ot fo mention the emergence of new
visions (and the rediscovery of old visions), withow! he fear
of Being disloval.

Thus does not mean that we should postpane deing a
tremendos amount of ministry within our congregalions
and ecclesiastical structures - In facl, the cpposite is the case.
What is at slake is sorething more subtle and delicate,
Ecology-based muinistry is relatively new, and this means that
irisstitlin irs infancy, What [ am saying is that we should be
very careful in how swe pucture the child, Without & doabe,
Uis particular Child is at o stage when it needs some room o
gromw and develop.

The prevailing assumption of the 60°s (on the palitical lefr}
and of the Bi)'s and %i¥s (on the rght) has been that
institutions are wirtually the coemy, This has always been an
overly-simptified view and it is nat mine in any event,
[However, barger institutions exist for reasons which are
different from these of grass-roots or community-based
groups,. Also, instihotions often operate along strict
hierarchical lines in Lerms of dedision-making, as opposed to
the more informal consensus-building approach
Institutional hierarchies ave very important as sources of
wnily, stability, arnal rnoral authority, bui they have no
maonapoly on them. Individuals and communities arc also
sources of moral authority. This means Lhal institntions
canreet possibly solve every problem or every kind of problom
that challenges the human community and God's Creatinn.



It-1s also true Urat there are different kinds of hierarchies.
Same ol them rely on conscnsus-building in the decisions
they make, so iUs not necessarily helpful to lump them all
together in onr thinking,

Sl iU is cornmonty assumed by some of he environmental
commumity that hicrarchies encourage leadership siyles
which are nol rooted in ecology - especially when flexibility
and openness are diministied. The studw of culreres conlicmes
this opinion. Even smail groups Lhat work on the bass of
equality can he shaped by hidden {ar not so hidden)
leadership stvles tat can discourage spiritual growth (or
sanme people. This otten happens despite Lhe [act that no ane
intends it The point s that large structares aned ORI -
Besect gronps are different kinds of creatures Which we cieale and
support for differcmt kinds of reasons. Owr goal in envirommental
minisiry i not to appose o to Hie other, bl in clarify their
resfeclive purposes so mutial Sugport and collaboration cav be
acfifeved :

There is one special teason why enviiomnental groups and
networks should maintain a degree of independence, and i is
quite imparlard. here are a Aroedt many spiritually-minded
people, deeply commitied Lo ernlogy, who duesire no real
connection with orgamecd religion. If church-based
en¥itonmental groups become too permeated with church
agendas and slrnctires, s environmental as Ly might be at
Himes, theo those people will feel excluded and find thei
awn sparitogl and ecologreal support in other places. Effoats
i the church to build eoo-spiritual awareness desperately
nesd ther, bul God's Creation needs them even more, They
are very knowledgeable and energetic, and thiy have greal
Edeas - not o mention Lheir Spirit.

Maintaining a degree of indepemdence is also crucial heranse
it will allow grass-roots groups of any kind (neighiborhood,
congregaticmal, regional) to mediate new ideas and engy By
Into-existing ecclesiastical structures in an effective way. Hut
tor this medisting funetion Lo work etfectively, prass-roats
groups st be clearly conmected to (he larger structuges --
utherwise there will be no commurnication whatspever,
P¥scovering it hest kind of relationship {and maintaining it
ovel Limey will require collective wisdaorn aned 2 mreat deal of
discussion concerning the envitonfmental BTOoUn’s rany and
somelimues changing purposes.

Be With Nature

It should go without saving that we must acknowledge the
caisteriee of living beings other than peaple during meetings.
Environmental stewardship patherings are often and
strangely anthropocentric (regarding humankingd as the
center of Creation). Talking excessively about the church is
one exawple of how this particular instilution can become
self-absorhed, and this is 2 good cxample of institutional

anthropocentrism. OF course, discussions of that kind are
entively appropuale i other contexls -- sometimes there is
real church business to atlend to, Most of (e time, however,
this iz only a habit, and not a good onee in the contest of
ecalogy,

T'o counleract this tendency, {.‘.TH_‘(}Uragf,‘ peaple o talk aboet
themselves and the cnvirenmental inistry in which they
arc engaged. Drawing attenlion to our relationship to the
earth s meither self-cenlersd noe human-ventered, bat it is
personal and hat 15 what we want. Good news and had O
about the envirenment, or perhaps reflections ana porson’s
relationship with animals or the sky are all good examples.
liecoming more aware of the presence of nalure in meetings
is essential, and it can be vasily accomplished during
apenings, at other appropriates tinwes, or SPOTTanCousy as
people feel moved, The best thing ta do, af vowese, 5 ta go
ctitidoors, be with the carth, and team aboul the eciagical el
sgiritual realities where we tive and where other beings fve,

Think in Terms of Scale

seale is an impoertant component of ecology: the seale of
molecules, of nrganisms, of communities of orEAnisms, of
houwsehaolds, small human set tlements, cities, waterstieds,
bisregions, and (he biosphers. Thinking in terms of seale is
valuable for a number of reasons. In the conlext of CTgiIte-
ing, it helps people understanl just how economically, spiri-
tually, and ecologically interdependent wie all are, esproially
in neighhoring houscholds, cangregations, and comimnnities,
Srale also brings a eroctal dimension to discussions of strale-
gies for coviremmental ministry. For example, it a neighbor-
hood group wants to influence public pulicy with regard to
arl incinerater, o it shoold fonmn assnciations with other
envircnmenlal, health, and comrmunity-based gronps wilkio
the geographical region affveted.  Watesshieds and Biorepions
are 4 naturally occurring ecalogical vnits within which comn
gregations can form very effective environmental stewardship
groups and networks. This will require tun king of the land-
scape not in terms of grids imposed by s, but in lerms of
nature’s own organirational fcatures, The coniral iden here iy
thaf different kinds of envinmmmental issucs efler regquire grganiz-
ing am differont lovels of seale. We need Hexibility in how we
BIganize vurselves for ministry — there is meore than one way
Lo get organized and more than one way to do ervirommental
ministry,

Le Flexible with Agendas and Goals

It is very casy to assume that we already kow what
“ecology” and “environmental stewardship” mean, b
generally speaking, this is a false assumption. Fvervaone i3
learning “how to live” in God's Crealion, o assume Lhat we
ki what to do misleads us inlo Ludieving that the question



of “how Lo be™ has been solved within ourselves.  Ecological
living probably has more to do with learoing, "how Lo De®
than anything else, but “doing” is important toc. For that
reason, gronp meetings should play down agenda, withoul
cxcluding it, Having an overly-structured or controlled
apenha implics thal we already know whal is significant and
what we shiould be doing, Sometimes we do; somerimes we
dom't. Again, lexibility is crucial,

To doarn fove B Be i dacks atlter’s presencg Wirh grace qand
generesily i b feke o significant step towand leaening ow to T
vespectinily as a part af Creation. Very often, over-dependernce
ory agenda signifies a need to control experience when, in
actuality, wi are sinply (or ot so siimply) insecuse with
purselves. And everyons knows that structured agenda often
mears Lhe imposition of one person’s will anto apother, For
mmany peeple, learming W be with others without an agenda §s
similar to learning o hreathe ing bealtivg way - witle 4 sensc
of inner rest in the Bow of God's own breath moving wirhin
our bodies, Beaning o breathe with ease and relaxation is 2
majew step alony the spirtual path and il woks wenders for
the organism

O e cihier liand, it is important to have a clear sense of
muurpose aned the cepacily Lo sel and carry out goals. The key is
fo krow the difference between Umes when ey are raly needodd
arid called ;‘ur.r.md wihen they are serving ather purposes thal hove
Hile 1o ddo with ecology and spirftualine,

Encourage a Diversily of Perspectives

Learning the aik of listening and developing & greater
caprcity for trust arc al e heat of respecting and caring for
Creation, In Fhe context of group process, e
encouragentent of diverse perspectives and their free
expression is an effective way to baild up the human
comrmunity, This 15 impartant In connsction with a wide
range of perspectives: religious, econcmic, cultural, racial,
gencrational, gender-related, and palitical The human
community, after atl, musl be steengthened in order for us to
have the capacity for genuine stewardship. From an
eoolozical slandpoint, a strong community is an
environmentally sustainable community. Sustainable
comrmunities nurture emerging forms of ity by Loenoring
e fulliess of diversity expressed among their members.
some of the most promising environmental ministeies loday
seels 1o "build the capacity for sustainable living® wirhin
cornnitios, and Lhis means working on the fundamentals
al being and working together inrespectlul wiays,

An egually important point cencerns Lhe relationship
between human diversity and biodiversity. Respecting a
diversity of perspeclives in group settings helps, otten
implicitiy, to develop intellectual and cmetional skills which
encourage people to respect alk of Creation®s diversity.

Inciusivity and respect are paramonnt. In orther words, if we
Leacl, in whatewver way, that there is only one valid point of
view (07 even d fewl, then we are also teaching, by
imolication, that nature bas littke or no value. This is the
case hecanse it oot really trae to say "Creation bas
diversity” — instead, "Creation is diversity.” Ifwe fail 1o
resprect diversiiy im e g cormrmaily, e wee will oo e
Sertie With The Earth comiminnity,

Honor the Wisdomn of the Community

Peapls already know guite a tot about ecokagne, but in tie form of
mkaitive, taken-for-granted, and commonsense knowledpe. We
muight nel Lhink of this kind of “koowing” or “fecling” as
ecolagical, hut ir often s, Expertise may be usefil in selected
situations, [However, the academic maodet of education,
which the church has generally adopted and effectively
ernployed oo Bhie vears, i nol abways well-saited Lo raising
eoological or spiviteal awareness, A SITORE armument can be
made that the scademnic model is disempowering whern it fails
Lo recognize the existence and importance of commonsense
wiselonnn, [ soond situations, group process organized arouaod
the "expert” will only serve o validate the expert’s identity
instead of helping the group to find its own integrity and
empoweerment. Thus, it s especially fetportant for the group to
gvoke whal Tndividuels alrewdy know, especially whern people
assumze Hhal they krow very Kitle aboul coofogy. Generally, we
all knossr in our hearts how o live rF.t;pF{*#fnJi}r, bt emar
culture may ot offer many opportunities to express it in our
minds, bodies, and communities. The nature of the
challenge before us is Lo make (hose opportunilies @ wality.

Stay with Veeling

PMeepibe ane often relactant o express their feclings about a
variety o subjects in @roup settings. With regard o ecology
and spiritoality, it is crucial that group facilitators give special
attention b nnespressed feelings and soweces of dendal, 1,
of couese, easy to gloss over dilficult or unexpressed feelings
in groups, Generally speaking, ratsing ecological awareness is
not a matter of more information, but of bringing « healing
dimension to group encounters. When peaple become
ermpowered to “he themselves” in the company of others, then they
e readily Irarsfer their mow sense of “Teitg wlive” do more
expunsive relationships with God's Creation.

Find Consensns When Making Decisions

Consensus-building is crucial to the well-being and longevity of
gretironmental groups, and it can sometirnes be g verp subtle
process. There are oecastons, | believe, when consensus does
not solve problems and when it may not be appropriate. A
gowd rule of thunb is that when consensus cannol be lound,
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then the issue before the group is either not really a problem,
or the group is net ready 1o address the issue with greater
puowers Gf heart, mind, or spirit. 1t is never good to “push the
eiver” in these situations, To cncowrage corsensus-huilding
ien sreeall grosps, pverly-structured and hierarchical ways of
being together must be minimized. For exampls, each
rneeling can be facilitated by a ditterent person, so that
everyone has a chance to paiticipale in diverse ways.
Betation of this kind helps tobuild trust, not only amaong the
gromip, bt alsoowithin individuals bt is especially importanl
tor the group as a whole Lo decide on topies of disenssion for
submcguent meetings. lopics for agenda should never be
imposed, even implicitly, by a [ew people. They shonled be
aruved al rouglh participatonys disoissings

Honor Contlict

Yhe principle of consensus does nel negate Lhe positree value
of conflicl. in praclice, consensus-building is dependent an
the frecdom to express contlicting points ot view. [onoring
contlict ilustrates the positive role of diversity, even when
peaple have strangly held opinions aboul ssoes like justice,
scontemics, politics, and spirituality, This is particelarky troe
whicnl seane members of enviremmental groups choose to
e srrategies based on direct or indirect political aclion.
For a number of reasons, others may poeler activilics which
are less visibie and less closely ticd to the public arena, 1t is
imporlant to realize that private prayer and pubiic action can
have a great deal in comman, Praving within the piivacy of
ome’s heart can be a form of action - perhaps more subille,
but no Jess effective than our public witness,

Cin the other hand, it s crucial that éenvironmental ministoy
he expressed in politically-charged, public setlings, ad
people whao are aclively invobeed in this form of ministry
need cnolional and material support tram the community.
Issues of justice, particularky in conmection with
enviropmental racism, lie al the hearl of conlogy, and they
cannol be separated from any full understanding of
spiritnality, Conflict may sometirnes arise belween people
choosing palitical and noo-political capressions of
covirornnental ministry; howeser, there Is no inevitable or
necessaty reason for this conflict to become divisive, The
group’s inlegiity is not dependent on everyone doing the
same things ar interpreting the world in the same ways,
Envivormental srinisty Bas o leege nurmber of creative expressions,
el Lhere are many diverse ways for evaryane fo make mean il
contribntions — wrore ways than we can possibly innagine!

Hemoring comilict also helps people to overcome fears abaout
differences of any kind. The fear of difference i closely tied
to the fear of “the other ™ ‘Those parts of experience we mosl
fear are often what we attempl Lo dominate throngh comtrol
This applics as much to our retationship with nature as it
itoes to human aflairs, 2o learndng to let go of those fears 15 an
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irnportant dimension of environmental ministry, The
ulrimate purpose of honoring conflict is to encowrage the
group Lo find higher [oums of umity within its own diversity,
anid that helps everyone to realize their place in the diversity
which is God's Crealion,

Respect the Group's Spiritual Heart

Wi all know that when "fwo or three are gathered Logether,”
then the presence of Christ is Lthere, Allhiough this can he
interpreled in many ways, itimplies that any group of people
fas the petential of being a genuing compunity - thal s, a group
with a “collective beart, ™ seasitive Lo fustice, equily, and respectfil
v, This potential should he regarded as a practical [acl i
group meetings, Whenever difficail feclings arc being
exprassed or conflict arises, faclilators should encourage
everyone present ke look beyond any hidden tears and Lo rest
internatly wirhin the group's heart. This halps cveryone to
develop deeper "ways of being” which apply egqually to
hueman encounters and to refationships with the earth,

Concluding Comment

Environmental ministey, at its heart, is a process of spiritual
rranstormation and this ocours moce by “Tetting po” and
“letting be” than by simply heanng information discussed.
History suggesls that nothing germinely meaningful can be
“unplemuented” or "itnposed” in human affaies; and
practice, selt-romscious etforts to apply the pranaples
discussed here may be self-deleating. 1t is best, in most cases,
simply bo convene mectings in the spirit of epenness and
respect for evervone present. [t is wsually helpful 4o ask the
gromp, atter the tact, toreflect on Lhe nature of the meeting
itself and what it {lhe mecling) cammunicated abount
learning to live mwre peacefully and respectfully. This, of
cowurse, cdn he a humbling experience, bt mosl often i is an
extremely beneficial thing o de. We all do this kind of
refleclion anyway in the privacy of our own thoughts and
Feetings, it the point here is to take the rellective process a
step further by asking questicns abot the ecnlogical and
spirilual Basis of the meering itselt.

e final neter Mectings are excesdinglv impaortant events.
Through them, we communicate to each other very subtle,
but powerful messages about what we valne and regard as
mueaningful, Feology is ahour meaning and value -- the
meaning and value of God's Crealion,

The fev, Danon feff Golliker, M0
The Rene Dubas Consoriivr for Sacred Ecalogy



ENDNOTES

'The Environmental Partnership of West Side Institutions in Manhattan (formed in 1994} {5 an associalion of
neighborhood institutions and community-based groups whose purpose is 1o promaole new visions of urban life in
the City of Manhattan and to facilitate concrele programs based on environmental sustainability. Current
parinership members include The American Musedm ot Natural History, Amcricars Youth Hostels, Uarnard
College, The Cathedral of 5t. John the Divine, The Cathedral School, Columbis University, Community Board
Ning, The Environmental Action Coslition, The Gaia Institute, Hunter College, The InterChurch Center,
Internaticonal House, Jewish Theological Seminary, Manhattan Schoal of Music, The Mormngside Alliance, The
Mew York Urban League, 5t. Luke's-Roosevelt Hospital, Teacher's College, and 'I'ne Upper West Side Recyeling
Cenler.

Begun in 1992, The New England Bioregional Network is an ongoing church-based gathering of the #nvironmental
teadership of the various Episcopal dioceses of New England. 1ts purpose is to promole a hinrepional vision ot
minnstry through leadership training, ecological education, and mutual support, Participating Dioceses include
Connecticut, Maine, Massachusetts, New Hampshive, Rhode Island, Venmont, and Western Massachusctis. The
Cathedral of 5t John the Tivine originally served as the network convener and now works as a participating
miember.
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